Islam and gender in Europe: subjectivities, politics and piety 'Is Islam reconcilable with feminism?' asks Haideh Moghissi (1999) , echoing a concern that is currently dramatized in numerous ways across and beyond Europe. The growing presence and visibility of Muslims in European liberal democracies and the post-9/11 'war on terror' context has given urgency to debates on the contradictions, struggles but also reconciliations between feminism and Muslim religious practices and forms of religious life. This special issue does not seek to answer the question whether Islam is reconcilable with feminism, but rather its aim is to unpack the theoretical, analytical and ethnographic interface of the complex and internally heterogeneous traditions that we identify as 'feminist' and 'Islamic'. As many critics of Okin's theses have pointed out (Al-Hibri, 1999; Honig, 1999; Gressgard and Jacobsen, 2003; Phillips, 2007) , her assumptions about the patriarchal structures of 'traditional cultures' rest on an essentialist understanding of culture in general and of Muslim cultures in particular. Moreover, her alarmed care for the well-being of women from 'minority cultures' reveals a symptomatic blindness towards Okin's own liberal bias, which figures as the unmarked backdrop for evaluating the level of freedom or unfreedom of 'other cultures'. As critics of political liberalism have recurrently pointed out, while being anchored in the ideal of leaving individuals the freedom to choose, liberal thought has always entailed the risk of operating with a normative notion of freedom, to which individuals had to confine, in order 'to understand and enact their lives in terms of choice' (Rose, 1999: 87) .
The rhetorical question raised by Abu-Lughod (2002) , on whether Muslim women really needed saving, precisely hints to the ambivalent effects entailed in all efforts to implement and institutionalize one single mode of freedom, regardless of contextual and cultural particularities. This is obvious not least in post-9/11 efforts to reshape Muslim subjectivities and sensibilities, whether by military, political or civic means, and the concurrent production of Muslims as 'others' within the nation-state and as civilizational 'others' of the West (see Hirschkind and Mahmood, 2002; Brown, 2006; Mahmood, 2009 ).
While the civilizational discourse frames part of the political and academic discourse on Islam and gender alike, an increasing number of scholars also address the complexity of Muslim gender norms and highlight the difficulty to simply juxtapose them to liberal and egalitarian gender regimes (Abu-Lughod, 1986; Ahmed, 1992; Gole, 1996; Deeb, 2006) . The emergence of 'Islamic Feminism' (Barlas, 2002; Wadud, 2006; Badran, 2007) is probably the most obvious example illuminating the various ways in which gender justice can be legitimized and furthered on the basis of Islamic traditions. Muslim women's engagement in Islamic revivalist movements, and pursuit of piety within them, has also been analysed in terms of 'bargaining with patriarchy' or furthering gender justice and women's autonomy within a religious framework, yet, as Saba Mahmood (2005) in her groundbreaking work 'Politics of Piety' reminds us, the scholarly accounts of these trends within Islamic movements tend to repeat some of the basic assumptions of liberal feminism by conceptualizing and praising the agency of committed Muslim women in terms of individual autonomy and resistance.
Mahmood's work, in particular, has encouraged scholars to consider how we are to understand and conceptualize discourses and practices with a non-liberal impetus without either identifying them as deviating from or gradually adjusting to the liberal norm. In this light, the question of whether feminism and Islam are reconcilable turns out to be a 'false' question, or at least one that potentially prevents us from addressing other crucial questions, such as the ethical components of male and female subject formation within Islamist movements, interrelations between constructions of feminism and constructions of otherness and their effects on processes of Muslim subject formation or alliances of political discourse and polemics on Muslim gender regimes and feminist scholarship. This special issue should be understood as a contribution to this effort to reorganize and reframe our questions with regard to the complexity of both feminisms and Muslim gender norms, practices and conceptions.
The articles of this special issue should be read in light of their location within the current climate in Europe, in which the condemnation of multiculturalism has almost become consensual, thus giving the academic discussion triggered by The relationship between feminism and liberalism has always been an uneasy one.
Yet, it seems that in the current climate, the identification of Europe and feminism as 'liberal' as opposed to an illiberal and traditional 'other' aligns feminism with liberalist agendas in a number of ways. 
